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2ZYNEPIOl OEOY

‘Yo Apxiemokomov Avotpadias ZrvAiavod
«Oe00 ydp éopev ovvepyor, QoD yewpyiov,
Oeob oikobopn] E0Te»

(A" Kop. 3, 9)

’Sa B

TPATN TOPAPETPOG TOU TIPETEI VO TTPOTEEOVE
H AvoADOVTOG TG KATWOEV TOD TITAOU «XTTOOTIOOUO»
29" 100 Am. Matlou, €ivar i} SiamoTobpev &6 THY
TPAT PATIG «TAVTOTNTA», GANG Kai «ETEPOTNTOA» GULY-
XPOvws, peTall TOV év XploTd &vayvwpi{opévmv pHeAdY
s &mi yiis ouykpoTolpevng EkkAnoiog, wg éviaiov kaf
adra1péTov «Aood TOD Oe0D».

TS piua «€0pEV» MOV TG BETEI 1OG «CUPTIEPAOUO» (UETG
TO AITIONOYIKS «YGp»)), &TTOTEAET AOPAADS TAV «OLVIOTO-
pévny OAwv TV &6 OoD dwpnudTwy, HOTE KAVEIG VA
piv aioBdveTar EPITTAG i GSIkNpévog, GAAG kai Kaveig vé
pv aioBdveTar UTTEPOTITIKG 81dPOopPOos i Gdidgopos. ADT)
N adidomaom év XpIoT® EVOWPATWOn TV AvOpOTwWY,
KATG KalpoUs Trdong @UATS Kai Yévous, ivan ol KaBIoT
OAoug pog €€ OpIopoD «ouvEPYOUG OeoD».

Eivai 6Modvepo, 81 yi& vé PpiokdpaoTte Aol ToTrO-
Bemnpévol, pé€ 16 1610 «Sikaiwpox, o' adTA TV OYIoTN TIPA
o0 pdig KGvel 6 OedG, VA PETEXOUHE DG «ZUVEPYOI»
(dnA. ovveldnTa kai pé ™y éAedBepn B€ANOH poag, X1 &€
®g &Povrol kai TUPAG cuppSpevol «boDAoI»Y) €ig Tig év
T® kOopw owTpleg £vépyeiég Tou, Onuiovpyel ARBOS
oToxpedoewy kai e0OLVAV. 1" adTS dkpIfds, OG TpéTel
V& EXoUpE €K TV TTPOTEPWV «TTPOIKOOOTNOET YE pidG SOva-
N K’ £va «TPoodv» ToU Eival KoIvé o€ Boug pog, dpod
TpoépXeTal &S TAv id1o koivé TMaTépa kai Anuiovpyo
paG.

T6 Tpoodv adTé 6év pmopel vé eival EMo, Topd
a0dTG ToU  AVO@EPETAl OTH dNPIOVPYIKA OTIYHR, KOTA
v OTola 6 Oedg e06GkNOE VG PEG KTIOEI «KAT' EiKOVKX
kai opoiwaivy Tou (mpPA. [Ev. 1, 26). ADTA | pUOTIKA Kaf
¢€ OpIopoD  «OTEPGVOpwTM»  SGvopn, eivan oG P
¢€ao@aliCel ™y «xGpnp» V& eipooTe «Beoe18Eigy (B
ATIADG «XOPICHOATODXOI», ] «XOPIOHOTIKOM, P’ Eva povaxa
OULYKEKPIHEVO XApiopal).

Eivai 7600 peydo kai &mpoodidpioTo oTiv «mAnps-
™MTé» Tou AOTS TG TPOadv TOU «Be0edolg», HOTE V&
pAv akupveTal &6 KoPpIG &AMy 60vapn péoa oTiv
GAn Anuiovpyia. T6 @éper o1& BA&On THg LTIGPEEDS Tov O
&vBpwTrog, 6 kGBe GvOpwTTOG, &KOpN KI' &v O 610G 6év T
YvwpiCel. Té «kat eikévos eival -0 Aéyope ofjuepa- epi-

CO-WORKERS WITH GOD

By Archbishop Stylianos of Australia

“"For we are God's co-workers;
You are God's field you are God's building”

(1 Cor. 3:9)
Il

5'f/"she first parameter which we should consider in ana-
%If’ lyzing the passage of St Paul quoted beneath the title,
$7 is the immediately ascertained ‘identity’ and at the
same time ‘diversity’ between the striving members of the
Church in the world, as the single and undivided ‘people
of God.

The verb “we are”, placed as a ‘conclusion’ (after the
causal “for”), is of course the ‘resultant’ of all God's gifts,
such that none may feel unneeded or mistreated, but also
so that none may arrogantly feel different or indifferent. It
is this unbroken integration, at various times, of all peoples
and races into Christ, which makes us all by definition ‘co-
workers with God'.

It is abundantly clear that, to be placed - with the same
‘right’ - in this highest honour offered by God, to participate
as co-workers (ie. conscientiously with our free will, and
not sheepishly as blindly-led ‘servants’) in His saving acts
in the world, creates a host of obligations and responsibili-
ties. For this very reason, we must first be ‘endowed’ with a
power and ‘quality’ which is common to us all, coming as
it does from our common Father and Creator.

This quality can be none other than that which refers
to the creative moment, when God deigned to fashion us
‘according to His image and likeness’ (cf. Gen. 1:26). The
grace to be ‘god-like’ (rather than simply ‘gifted’ or ‘charis-
matic’, with one particular gift), is ensured by that mystical
and, by definition, ‘superhuman’ power. Such a quality is so
great and indeterminate in its ‘fullness, that it cannot be
negated by any other power in the entire Creation. It lies in
the depths of the being of each human person, even if he or
she does not realize it. To be made in ‘the image of God' is
approximately - we might say today - like the genetic code
which characterizes a specific species, and distinguishes it
from all others!

Once however that God-given common ‘identity’ is
made known to, and respected by, all the faithful, the very
next step is to recognize the varying extent of common
responsibility that each of us has, as a vibrant and functional
member of the One Body of Christ, which is the only place
of salvation ("The Land of the Living”, as it is known).
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oV GTTWG O «YEVETIKOG KMBIKAG» TTOU YapakTpilel Eva
OULYKEKPIPEVO «£1806», EeXwpilovTds To pIdikG &1 Ao T/
sytet!

A@oD OpwWG KATOOTET YVWOTH Kai GvayvowploBel amd
0Moug ToUG OoTOUG 1) 06080 AOTH KOIVA «TAUTOTTON,
T6 apéows EmépEevo Pipa givan vé GHOAOYNBET O Siapope-
TIKGG BaBpds oV KoIvi] €000V TTOU PEper O KABEVag PO,
®G {wvTavs Kai AeiToupyikd pédog Tob Evég ZwdpaTog Tob
Xp1oT0D, ToD pévou Tomov Lwils Kai cwnpiag («XpioTds,
N Xopo TOV ZdOVTWV»).

N& va& pmopéoel, 600 MG TOPACTATIKE YiVETAL, v&
ékppdaoel 6 A MNodAog Tév ASIGOTTAOTO €0WTEPIKG HETPO
KTOUTETNTOG» KA «ETEPSTNTAGY, SNA. MOIKIAGG XapIOPG-
Twv oV «dlagopoTroinany, GAAG kai dGAAnAe€apTioews
oTAv 6moia amoPAéTer &1 &pXAS N Hovadiki kai adIaipeTn
m™y\ THS KOIV[G «XAPITOG», XApakTnpi¢el 0 ATG0TOAOG
ToUG MMOTOUG AvayvdoTeg Tig EmMOTOAS Tou (kai 48Xl
pévov ToUg KopivBioug)), mdg «yewdpylovs Kai «0ikodopRv
OcoD».

Oi 600 adTég TTOAD SUVOTEG €ikOVES TTOU Gvayvwpifouv
Gueoa Tév B10 TOV Od WG «yewpYO» Kai «0ikOOSHO»
OpIAoDV, 8TTwg eimape TPWTIOTWS, YIG TV MoIKIAIA Kol TG
mAfj0og TOV Evwbev XapIOPETWV.

“Evar «YE@DPYI0V» (TG «yI0pKI» oV Aéve oi Kotrpion), SnA.
0 YEwPYOUPEVOG KO KOAAIEPYOUHEVOG KTTOG, TTOU OLUVIBWS
mePIBAAAel TAV KaTOIKIO, Y 0TS kai TG Aépe «mepIBOAi»,
O0év ptopeT v& phAv &vtatrokpiBel oTolg péxOovg ToD
avlpwdToL («yew-Trovios)), Kai BAACTAVEI KATA QPUOIKNA
vopoTéAela  TOIKIAIG Aaxavikdy, @polTwy, Kai TavTég
£i60VG KaPTIMV. AAAoUG YIG SiaTpogr), kal GAAovg yIG Sia-
kéounan Kai TEpyr.

TG iB10 Kai 1} «0ik08Op», CUYKPOTETTAI TG H10POPETIKOD
pey€Boug kai oxApaTog mETpeg, TMAIVOoUs, VA Kai oibe-
pa, o0 SAa padi «ouvappoloyoDvTal» pHeBOSIKG yI& V&
dwoovv Eva odPa «EPHOVIKG», TTOU OG EKTEAET £0XepDdS
ouYkekpIpéveg Aertoupyies (g KaTtoikia, Nadg, XxoAeio,
OfaTpo, K.&.).

Kai oi 600 év Moyw eikdveg («yemdpylovs — «0ikoOOpR»)
o0 0 NoDAog XPNOIHOTIOIET ETTIAEKTIKG, GVAPECT OE TTOA-
Mg GAAeg, okoTS €xouv v& Teplypdpouv TAV ETi YiS
ouykpoToUpevn EkkAnoia, katd Tig SiGpopeg dPeig kal
AerTovpyies ™G, YI' AT Kol EKPPGLOLY ETTOTITIKOTATA Tig
mo Paoikég &MPeies Ths EkkAno10Aoyiag, évig padipaTog
TS ZUOTNHATIKAG Oeoloying (AoYpaTIKAG), OV &xer yivel
TG 000I160TIKOTEPO péANpa kai EOANpa OV XpioTiavdv
&mé Tig &pxEg ToD 20°0 aidva kai EERS.

“Etol, év® N eikéva TS EkkAnoiag, Y. g Nopgns
XprotoD (mpPA. Tpds Epeo. £moToA)) ATOPAETEl 0TS V&
Tovioel T6 BabiTOTO Kai OpyavikG Seopd TOD GopdTou
Nup@iov pé€ Ao GUVOTITIKDG TG HEAN TOD ZWPaTOG Tou, év
TéAel yiveTal @avepd 0TI d€v Tpoo@EpeTal APKETA YIG v&
ékppdoel TV S1mAR i616TTa Kai 00UV TOU KGBe péAoug
EexwploTd, p€ T6 va& 6100€Tel THV XApn TOD V& ATTOTEAET,
TG00 TG «Opyavo» 600 Kai TOV «GKOTIG», 0TG GAo pHuOTAPIO
THS KOIVI[§ 0WwTNpIioag.

SUPTTEPOOHOTIKG AoITTév, pTropoDpe v& Tolpe 0TI,
a0Té oV O [lMablog éxopokTipioe €k TOD OKOTOD Kaf
TOU ATTOTEAOPOTOG MG «KATAPTIGHOV TOV ayiwv» (Eeo.
4,12), bmmpeTeiTal kai 616GokeTal G GploTa pé TiG dVO
gikdveg o0  GvoAVoope 6 mavw. Mot 6Twg Eyive
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In order to describe the unity of the inner bond between
‘identity’ and ‘diversity’ (i.e. the variety of gifts in terms of
‘differentiation’, as well as the mutual dependence which
the unique and undivided source of common grace looks
towards), the Apostle Paul characterizes the recipients of
his Epistle - and not only the Corinthians - as “God's field”
and “building”.

Both these very powerful images directly acknowledge
God Himself as the ‘farmer’ and ‘builder and communicate,
as we have mentioned, the variety and multitude of the
gifts from above.

A cultivated field or plot of land which normally sur-
rounds a dwelling (the Greek word for garden is related to
the word ‘surround’), cannot but respond to human toil and
produce, through natural cause and effect, a great variety of
vegetables and fruit, and all kinds of crops, either for nour-
ishment, or for decoration and enjoyment.

Likewise, the building is made up of stones, bricks,
wood and metals of various shapes and sizes, which all it
together methodically to give a harmonious structure that
will serve a particular purpose (as a house, church, school,
theatre and so on).

Through both these images (of the field and building)
which St Paul uses selectively, among many others, the aim
is to describe the various aspects and functions of the
Church on earth. They therefore express most instructively
the basic truths of Ecclesiology, a subject of Orthodox
teaching (within Dogmatics), which has become the most
substantial focal point and feat since the beginning of the
20t century.

Thus, while the image of the Church as the Bride of
Christ (cf. the Letter to the Ephesians) seeks to accentuate
the deepest organic bond of the invisible Bridegroom with
all the members of His Body synoptically, it ultimately
becomes apparent that it is insufficient to express the dual
identity and responsibility of each member individually, in
possessing the grace to comprise both the instrument and
the purpose, in the entire mystery of salvation in com-
mon.

By way of summary, we may then say that what St
Paul calls the “equipping of the saints” (Eph. 4:12) is served
and conveyed wonderfully with the two images mentioned
above. For, as all would now no doubt understand, these
images very characteristically underline both the dynamism
and the responsibility of all - without exception - mem-
bers of the Body of Christ, in a disciplined gradation, so as
not to ‘miss the wood for the trees'.

Only in this way is the peace of the many ‘persons’ and
‘consciences’ safeguarded. Refined then “in the bond of the
love of Christ” (cf. Eph. 4:3), they can only be formed into
being “likeminded toward one another” (cf. Rom. 15:5) freely,
and not with subservience or compulsion.

Only under these conditions can the Church on earth
truly be seen as the wondrous creation that it is, being nei-
ther a democracy nor a mob rule, nor even a monarchy. It
is very simply and miraculously: the ceaselessly Hierarchic

Pneumatocracy.
(to be continued)
Translation by DK
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Monotheletism and the Sixth Ecumenical Council:

Further Clarification to the Christological Teaching of Chalcedon
Part Il

ﬁ ccording to St Maximus, there was another set of Biblical
references which pointed to the existence of a human
g‘z will in Christ." Specifically, Christ's human will was further
manifested in certain episodes which clearly expressed a
human desire: for example, His human desire to go to Galilee
to preach the Gospel (Mk 1:38-39), His expressions of hunger
and thirst (Mt 21:18), or His wish for other people not to know
that he was passing through a certain town,
as was the case when He was entering the
region of Tyre and Sidon:
From there he set out and went away to
the region of Tyre. He entered a house
and did not want anyone to know he
was there. Yet he could not escape
notice (Mk 7:24).
The fact that Jesus did not wish others to
know that He was passing through the
region of Tyre, even though the contrary [
happened when a woman discovered [ &
that He was there and brought her young | '
daughter to be cleansed from an unclean
spirit, attests to His human will - since His
divine will was omniscient and omnipotent |
and whatever was willed would have come
to pass. That is to say, according to St
Maximus, Christ, in that particular case, had
willed with His human will because had He
done so with His divine will, He would have gone unnoticed
as He had expressed.” Interestingly, from this we see that the
fathers accepted in Christ acts of human willing which did not

1. Barthrellos cites numerous Biblical references which St Maximus the Confessor
used to affirm the human will in Christ - Jn 1:43; Jn 17:24; Mt 27:34; Jn 7:1; Mk 9:30;
Mk 7:24-25; Mk 6:48. (Demetrios Bathrellos, The Byzantine Christ (Oxford: Oxford
University Press, 2005), 138).

2. Cf St Maximus the Confesssor, Disputatio, 321C-D.

A0POADS KaTovonTd yid GAous, kai o 600 aOTEG gikdveg
OTroypoappidouv TOAS TTAPACTATIKG, TGOO TOV SUVAHICHO
600 kai Tv €000V SAwv AvexIpéTwg TOV pEADYV TOD
SdpaTtog To0 XpioTod, af pid meifopynuévn KAipdkwaon),
DOTE V& «pfv XGveTan T6 H£vTpo 0T6 6G00G»!

Mévov £t1ar é€aapalieTal 1y giprivn) TOV TTOAGDY «Tpo-
OCOTWV» Kl TOV TTOADV «GUVEISHOEWV», 01 OTTOTEG TIXIH -
YWYOUHEVEG «Ev TG ouvdéopw TS &yaTmg ToU XpioTol»
(pPA. Epea. 4,3) 6év givan SuVaTSY TTAPG V6 «HOPPWV®WV-
TAI» €i§ TG KAIPIO Ao «T6 aOTS @poveivs (TTPPA. Pwp.
15,5) éAevB£pws, kai GI SOVAIKDS 1] AVAYKAOTIKDS.

Mévov &€ O adTolg ToUg Gpoug pTropel N EkKAnoia
emi TS YAS v& Gvadeikvietar Sviwg g TO Bavpa-
OTG ékeivo dSnuiovpynua, ol &€v eivar phTe quOKpa-
Tia, pAte dyhokpaTtia, MG piTe Kai povapyia. Eivai
GmAG kol BavpoaToupyikd: ‘H devéwg <lepapyovpevn

MvevpaToKpaTiON!
(ouvexiCeTa)

By Philip Kariatlis

necessarily coincide with the divine will, but were nevertheless
not opposed to it. Furthermore with regards to Christ’'s human
will, as a man, Christ became obedient willingly to the point
of death (cf Phil 2:8).

Garden of Gethsemane

Another Scriptural example most often used by the fathers

to affirm the existence of a human will in Christ was the

7 7] scene in the Garden of Gethsemane where
for a moment Christ had asked that the cup
be removed from Him, but then instantly said
to His Father, “‘not what 1 want, but what
you want” (Mk 14:36). Inmediately after Christ
had finished the last supper with His disciples,
He went out to the Mount of Olives with
His disciples to pray. As a man, Jesus was
“sorrowful and deeply distressed” (Mt 26:37)
about His impending death, and upon falling
on His face onto the ground, He prayed to His
heavenly Father:

“Father, if you are willing, remove this

cup from me; yet, not my will but

yours be done [ph) 10 8€Anud pouv

AAAG TO OOV YIVEOBw]” (Lk 22:42).

From the first part of the verse, we can
see that, as a man, Christ had expressed a
human wish for the chalice to pass over Him,

. for just like the will of all human beings it
instinctively wanted to obviate itself from situations leading to
death. Indeed, the fact that all four Gospel writers referred to this
moment of Jesus’ life is undoubtable proof of His true humanity
and human will.

In that same vein, Christ’'s genuine humanity is further verified
in the second part of the verse - ‘yet not my will but yours be
done.’ Now, unlike the first part of the verse, which emphasised
the natural human aversion to death, the second also highlighted
the free and unwavering submission of the human will to that
of the divine will of the Father. That is to say, it was not the
case that Chrlst was speaking as a man - or, for that matter on
our behalf- in the first part of the verse but in the second, as
God. This was the view generally held by the Church before St
Maximus which although not erroneous in itself did not fully do
justice to Christ's human will. Rather, according to St Maximus,
in both cases, it was the full reality of the human will which
was being underlined. St Maximus the Confessor believed that
the verse, taken as a whole, was an unambiguous affirmation
of the willing assent and concurrence of Christ's human will
to that of His Father. Only in this way, could humanity have a
perfect example to imitate by choosing to will whatever Christ
willed as a man. Simply put, if Christ had not willingly submitted
His human will to that of the Father, as a man, then He could not
expect the same from human beings. Therefore, in the second
part of the verse Christ was not speaking as God, but as a man

3. To argue that Christ was simply speaking on our behalf would inevitably dispense
with the reality of Christ's statement to avoid the cup.
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- the Theanthropos. In handing over His human will, as a man, to
that of the divine will of the Father, and allowing it to be moved
by the divine, Christ showed humankind what they too should do.
All this naturally leads to a critical reflection of a theology of the
will in order to become familiar with its physiognomy.

Theology of the Will *

Generally speaking, the term, ‘will’ [0€Anoig] was defined
as that fundamental and permanent faculty possessed by all
human persons enabling them to make decisions as to what
to do. For the fathers of the Church, especially St Maximus in
the sixth century, it was this ability to choose freely which
distinguished human beings from all other instinctual creatures
of the animal world in general. Accordingly, the term ‘will" was
used to express a person’s ability to deliberate upon, or consent
to, issues, so as not to act merely out of impulse or biological
necessity. Now, as a quality of nature, it is true that the will was
instinctive - in that it would naturally avoid situations which
could lead to death.> And yet, the will was also rational in that
it was characterised by self-determination, able to choose
freely, and not acting simply by compulsion. For this reason, the
term ‘will' expressed a human person’s genuine inclination or
free volitional activity, which subsequently also betrayed their
true intention when actualised by concrete physical actions.
Our attention is now turned towards this distinction between
wilful intent and its concrete expression.

Already at this point, we can discern a subtle distinction
made by St Maximus between a certain desire wished for,
and its actual execution. Many times for example human
persons may wish for something but, in reality they do the
exact opposite. In his letter to the Romans, St Paul wrote: “For
I do not do the good I want, but the evil 1 do not want
is what 1 do” (Rom 7:19). It becomes evident from this verse
that there are two aspects to the willing procedure which
can obviously be opposed to each other. For this reason, St
Maximus and the fathers after him came to distinguish between
the ability to choose [0€Anoig] and the actual object of what
was chosen - the latter was called @éAnpa or OgAnTdv. That is
to say, unlike 8€Anoig denoting the inclination or the wish for
something which may have remained unrealised for any number
of reasons, 0éAnpa signified the accomplished act of the willing
procedure. Such a distinction was largely original in the history
of human thought, which up to that point had not differentiated
between the ability to will from the object of what was willed.
Specifically, this distinction was made by St Maximus in order to
underline the radical and eternal difference between the will
of God which was by it very nature absolutely efficacious and
definitive, and that of humankind’s which was not. Accordingly,
it follows from this basic distinction that even though there may
have been a common object of willing in God and the saints - i.e.
the salvation of the world - their actual wills were ontologically
and therefore forever different® since one was by its very nature
saving, whilst the other was in need of salvation.”

Having affirmed a fundamental difference between the
divine and human wills in general, St Maximus proceeded to

4. This section is especially indebted to the insightful study on St Maximus' theology
by Demetrios Bathrellos, The Byzantine Christ, 117-140.

5. Cf St Maximus the Confessor, Opusc. 196A: “in accordance with this [the willl
alone we naturally desire to be and live and move and think and speak and feel
and participate in food, sleep and rest, and not ache, nor die and simply to possess
fully everything that constitutes our nature and lack everything that destroys it.”

6. Cf St Maximus the Confessor, Opusc. 1, 21C - 28A

7. Disput. 292B-D.
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outline the process of willing which unfolded in the human
person and then to discuss whether Christ, who had a human
will, was subject to this same willing procedure. As we shall
see, for St Maximus, Christ was not subject to the same willing
procedure as human beings. Unlike human beings, who after the
Fall had opposed the will of God, Jesus Christ never strayed, even
for a moment, from willing what was good. According to St
Maximus, after the Fall the gnomic will was introduced into the
human person which was basically a deduced and conscious
or deliberate choice to do good since the human person could
no longer instinctively and freely opt to act in that way8
The gnomic will was considered to be a particularised will
[roiG 0€Anoig] marked by ignorance,” indecision, uncertainty,
ambiguity and mutability which were all foreign to Christ.
It was this gnomic will which had taken root in every fallen
human person, not allowing them to orientate themselves
naturally to the divine will. Or put another way, the gnomic
will was simply a calculated action of the human natural will
inclined towards, and marked by, sin. Since Christ would not
have oscillated between good and evil in His choices, because He
always did the will of God, He therefore did not possess a fallen
gnomic will but the primordial human will which had worked
together with, submitted itself to, and followed the divine will.
In Christ, the divine and human wills always freely co-operated
- for example, the miracles performed by Christ were worked
together through a human energy [e.g. the act of anointing spittle
and soil when Jesus healed a man from blindness] and a divine
energy [the miracle working power] (cf Jn 9:6-7) — and never
once did Christ deviate from choosing good, since His human life
was so radically in communion with the divine life.

From the above, it can be seen that the fathers did not
in any way reject a human willing procedure from Christ,
but a particular kind of choosing and desire which was
characteristic of the fallen human person. Since the gnomic
will was a power exercised on a personal level and since
the person of Christ was none other than the second person
of the Holy Trinity, then Christ could not be marked by a
sinful and ambiguous gnome because to attribute this to
Christ would ultimately have turned Him into a mere man
and not the Theanthropos. Now, having denied a gnomic
will in Christ, St Maximus and the fathers after him, in no
way rejected a particular and personal mode of human
willing in Christ. On the contrary Christ’'s natural human will
was actualised and personally expressed in particular acts
of human willing which were moved by the divine Person
of the incarnate Logos in obedience to the Father - indeed,
the subject of willing and acting was the incarnate Logos
and not the divine or human natures. Therefore Christ
had His own particular human mode of willing, but not a
sinful gnomic will. That is to say, that the natural human
will of Christ was shaped and given expression to by the
incarnate Logos resulting in particular acts of human willing
which were not contrary to, but in accordance with the
common divine will of the Father and the Holy Spirit.

8. Cf John A. McGuckin, The Westminster Handbook to Patristic Theology (Louiseville:
Westminster John Knox Press, 2004), 365.

9. It must be stated that by ‘ignorance’, St Maximus did not deny in Christ what
could be called a ‘blameless ignorance’ [as a child, for example, Christ would
naturally have had to learn to speak, to walk etc], but wanted to affirm that Jesus
Christ, as the second Person of the Holy Trinity, was omniscient, as God His Father
was. That is, in rejecting any ignorance in Christ, St Maximus was simply wanting
to avoid introducing a merely human person parallel to Christ - as Nestorius had
done - who was sinful and ignorant.



All this points to a very important question, which has
occupied the thought of many Patristic scholars - specifically
the question of the relationship between the divine and
human wills in Christ. Whilst one school of thought has
tended to underscore the domination of the divine will over
the human in Christ, the other has been characterised by a
tendency to stress their independence in order to protect
their authenticity.' According to St Maximus, the answer had
to be sought on the level of personhood - that is, on the
level of the incarnate Son of God and not on the level of
natures. Simply put, for St Maximus, it is a person who wills
and not a blind nature. And so, in the case of Christ’s human
will, far from being actualised by His human nature, it was
shaped and moved - as was the case of his divine will - by
the person of Jesus Christ the incarnate Son of God. That is
to say, it was the Son of God who was the subject of the
willing process, giving expression to divine wishes by His
divine nature and human wishes by His human nature. In the
words of St Maximus:

as God [i.e. the enfleshed Logos] by nature willed the

divine and fatherly [deeds] according to nature.. and the

same again as man by nature willed the human [deeds]

according to nature.”
Given that it was the enfleshed divine Logos of God who was
responsible for moving the human will of Christ, this in no
way implied that the human will was swallowed up by the
divine; on the contrary the concrete expressions of Christ’s
human will, witnessed to in His public ministry were an
affirmation of its existence.”? That is to say, just because it
was the divine Person of the Son of God concretely giving
expression to His human will, this did not, in any way, signify
the human will's eradication; rather it was the divine Person
who was responsible for its actualisation thereby affirming

10. D. Bathrellos, The Byzantine Christ, 164.

11. Opusc. 7, 77C-80A cited in D. Bathrellos, The Byzantine Christ, 182

12. Bathrellos expressed this in the following way: “.. this does not in any way
contradict the self-determination of the human will; on the contrary, it affirms it, by
enabling its actualisation.” (D. Bathrellos, The Byzantine Christ, 168).

its existence in reality. In this way, not only was the integrity
and genuineness of Christ's humanity maintained, but also His
human obedience to the Father was shown to be a free and
willing act of personal and self-determining acceptance.
Accordingly the incarnate Son of God willed and acted both
in a divine and a human manner.

Concluding Remarks

In adopting the basic tenet of Chalcedonian Christology -
one person in two natures - the fathers of the sixth Ecumenical
Council were able to further emphasise the genuine humanity
of Christ by affirming the reality of two natural wills - a
divine and human one without allowing, at the same time, for
any opposition or separation. In this way, the Church again
came to highlight the foundational Scriptural truth that Christ,
the incarnate Logos of God, had experienced an authentic
human life. It was further shown that it was particularly St
Maximus the Confessor who was able to develop, for the first
time in Christian thought, an entire theology of the will. In this
way the Church could now, not only acknowledge the reality
of a genuine and natural human will in Christ but could also
differentiate this from its actualisation in particular acts
of willing - the former belonging to His nature, the latter,
concretely expressed by His Person. Accordingly, in further
attempting to relate the human and the divine wills of Christ,
the Church was now able to point out that the incarnate Son
of God did not only will as God by His divine will, but also
as a man, willingly obeying the diving will of His Father by
His human will. Without denying a human will, the Church,
on the contrary was able to affirm the human will in all
moments of Christ’s life - always conforming of course to the
omnipotent will of the divine nature, and made concrete by
the incarnate Logos. And all this was insisted upon because
the very notion of salvation was founded upon the divine and
human wills acting in unison - where there was a sublime
conformity of the human will of the incarnate Logos to that
of the to divine will of the Father thereby giving humankind
the perfect example to follow in its journey to enter into the
Father’s kingdom in heaven.
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& 16 oo Tijg peAlovong kKOAGoEWS Kai
oT1 Mpémel €KETVOG MOV B£Ael va owO«ET,
mOTE V4 piv GpeAET T owTnpia Tou*

MoPepdTepo Spws givan Ekeivo Tou Aéel 6 Ay. lwdvvng
0 XpuodoTopog: «Kai Gv akdua O6&v OTijpxe T6 TopI-
vo TOTAHI kai &v O6év TapdoTekav oi @ofepol EKEIvol
dyyedor kal pévov kadoDoav GAoug ToUg AvOpwOTTOUG KAl
GAMoug pév Tovg Emaivoboav kai 66&adav kai GAAovg Tovg
ATTEdIWY VAV YEPATOUS &TiHwOon —yI& v& piv 6o0v T 668
ToU Oe0D- & OTpxe &paye &AM TiHwpia TIKPSTEPN ATIO
ékeivo T6 Poaoaviotiplo Tig VTPOTHS Kai TiG ATIHIOG Kol
v 060vn ToD Eemeopold &S Téoo ayaB6»; NMati T6Te KAl
pévo O &Aeyxos Thg ouvveldoews kai poévov i &vapvnon
TOV TPGEedY pag, STwg eimape Tpiv, gival elpdTepa &6
APETPNTES KA AVAKOLOTEG TIHWPIES.

NoTti ékeT of Yuxég BupodvTtal GAa Goa TovG TLVEPNKOY
€6, OTTwg Aéve oi MaTtépes, kai TG AdyIx kai TG €pya Kol
ToUG AoylopoUg Kai €v pmropolv TimoTa atm’ adTG vé Eexd-
oovv TOTe. M’ €keTvo 6 ol Aéel oTdv Walpd: «Ekeivn v
NUépa BG xaBolv GAoi oi diadoyiopoi Tougs (Wap. 145, 4),
£€vvoel ToUg S1adoyiopols adThg ThS (wijs, dnAadn yid oTri-
TIO, YIG TOTTOUG, YIG YOVEIG, YIG TG Ta1dId Kai YEVIKG KGOE
SoooMpia. ADTG ydvovtal OTav ywpioer | Ypuxg &6 16
odpa, TimoTa &6 adTG d€v BupdTal kai 6€v ppovTiCel.

‘Ooa 6€ Empale obppwva pé Ty apet i} dkoAOLOWVTOG
Eva d006, a0 TG BupaTal KO TITOTA ATTG AOTG 6€v e VAel.
AMG Gv €vag Bd@EAnoe KETolov 1] OPEMONKe &6 KATTOI-
ov, TavToTe BuudTan Kol éKETVov oV O 810G WPEANTE Kol
€keTvov Ao TOv OTroTov w@eM|Onke. Mapdpoia, dv €mabde
KakG &Té kamolov fj dv 0 610G EBAaye kdTOI0V, TTAVTOTE
BupdTal Kai ékefvov ol Tév ERAae kol adTév oL PBAG-
@Tke &€auTtiag Tou. TimoTa, 8Twg eima, & oo Empage
o’ a0TOV TOv KGaopo O6&v Eexvder 1 Yux. AvTtiBeTa GAa TG
BupdTal, PETG T6 XwPIOPS TNG A6 T6 OdHO, M6 Evrova
kol 6 EekdBapa, EMeISA givan dTaANaypévn &Té T6 Yijivo
a0vTé OMHQ.

KamoTte prdovoape p€ kdmolo peydro Epovra yr' adTd
6 0épa kai €Aeye O [Epovrag adTEG GT1 1 Yoy BupdTal,
pETG TV €066 TG &6 TS odpa, T6 TGOog oL TO €Kave
mpa&én kai ™y apapTia kol T6 MpdowTo pé T6 0TI THV
Eave. Kai éyd 100 EAeya: Klowg vd piv givan 101, GAAG
iowg Tapapével N ovvABela MoV &EkTNOE ) YPux| &S ™
diampadn Tis apoapTiag kai ad T 66 BupdTars. Kol mepdoa-
pE TOAN] Bpa dropwvidvTag Tavw o’ adTé T6 B€pa, BEAo-
vTog v& T6 dievkpivicovpe. Kai §€év pmmopoboe v& meloTeT O
épovrag &ANG émépeve 8T1 kai 0TS TS €160G Tig GpapTiog
BupdTtanl kai TOv TOTO AKGpa Kkai TG TPSowWTO  ToU
apdpmoe pali Tou. Kai &v TpaypoTikd gival €101, T600
TO XeIPOTEPO YI& paG, &v 6év Mpooéxovpe TOV £QVTO HOS.
" adTé mavTa 08§ Aéw, PPovTIoTE V& KAAAIEPYETTE KAAOUS
Aoylopous, yiId v& Tolg Bpeite ékel Mot 6,11 €xel KAVEg
€6@®, avTG B4 TOv cuvodeloel kai a0TS BG €xel Kol EKET.
'Ag @povTioovpe v& yATdooupe GG pIG TETOIa OdLVNPN
katavTia, adedoi pou, &g &ywvioToUpe, kai 6 Oedg 04
pas éAenoel. Noti AOTAG gival, 8Twg el kal O WYoApds: «H
EXTIS & OAGKANPNG TiiS YAS Kai adT@V oL PpiokovTar pakpid
o1 6GAaocoo» (Wadp. 64, 6). Ekeivol ol Ppiokovtal oTd

*Ek ToD BipAiov «ABBG Awpobéov “Epya AoknTikd
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On the fear of the future hell and that the
person that wants to be saved must not be
negligent about his own salvation*

St. John Chrysostom speaks of something even more terrible
when he says, “Even if there was not a river of fire and terrible
angels, still men are called and some are praised and glorified
whilst others are banished in dishonour, not being able to see
the glory of God. Surely that shame and dishonour is more bitter
than any hell! Is there any sorrow greater than the deprivation of
so much good?” Then the conscience’s lames and the memory
of all we have done will be worse, as we have said before, than
countless and unheard of punishments.

The soul remembers everything that happens here, as the
fathers said, words, deeds, remembrances - none of them will
be forgotten. It says in the Psalms “That in that very day his
plans perish” (Ps. 146:4). This means the thoughts of this world.
For example, about houses, fields, parents, children and all
transactions. All these are lost when the soul escapes from the
body and the soul remembers none of them or worries about
them. What the soul has done with regard to the virtues and
the passions it always remembers and none of that is lost. If a
person has done some good to someone or a person has been
good to him, it remembers the person who did the good and
the person who received it. Likewise if someone has injured
a person or if he himself harms another, the soul remembers
all this. The soul, as | have said, forgets nothing concerning
the actions but keeps them all after it leaves the body and
remembers them all more clearly and precisely when it is freed
from the earthly body.

One day we discussed this with a certain great elder and
he said that, “the soul after escaping from the body remembers
the passion it submitted to, the sins and the persons who it
committed them with”. I suggested to him that it is perhaps not
so, but that perhaps the soul remembers the habit it reached
through the actions of sin. We stayed arguing about it for a
long time, wanting to clarify it. The elder was not persuaded
maintaining that the soul remembers even the type of sin, the
place and the person with whom it was committed. If this is
so we are in a worse condition if we are not taking care of
ourselves. This is why | always say to you to try to cultivate
good thoughts so that you can rediscover them afterwards,
because what a person has here goes with him and will be
with him there. Let us take care to be delivered from such a
need, brethren. Let us be diligent and God will grant us His
mercy. As it says in the Psalms, “He is the hope of all the ends
of the earth, and of them that are afar off upon the sea” (Ps.
65:5). Those who are at the ends of the earth are those who
are found to be in perfect evil. Those who are afar off upon
the sea are those who are in extreme ignorance. Christ is the
hope even of these.

We need a little labour. Let us labour therefore so that we
shall receive mercy. If someone has a field and does not till it,
it will be neglected. Is it not true that as much as he neglects
it, it will become full of thorns and thistles so that when he
comes to clear it the more weeds, the more his hands will have
to bleed when he wants to remove them which he allowed to
grow through his negligence? It is impossible for someone not
to reap what he sowed. The person that wants to clear his field
must firstly root out properly all the weeds since if he only cuts
them down and does not root them out, they will grow once

* Abba Dorotheos, Practical Teaching on the Christian Life. Translation, Intro-
duction and glossary by Constantine Scouteris. Athens, 2000.



M6 pakpivé onueia TS YAS, £ivan ool Ppiokovtal 0f TéAeia
KaKia kai ékefvol ol BpiokovTal pakpid o1 BGAaooa giva
ool mapoapévouv of TéAela dyvola. Kai Spwg kol GAwv
aOT®dY EMTISa ivan 6 XpIoTSS.

Mpéter vé& katafaAlovpe Aiyo kéTo, &g poxBfoovpe Aoi-
OV YI& v& BpoDpe €Aeog. Av €xel kaveig Eva xwpd@1 kai T6
TopapeMoel Kai XepowOeT, 600 T6 TMAPAPEAET TOOO YepiCel
aykdadio kai TpIfdAia. ‘Otav Spwg €pber va 16 kabapioel,
avéloya pé 76 600 YepdTo ival, T600 B pAT®@OoLY T
XEplot TOu, TPOOTAODVTAG V& Eepildoel Ta &ypidxopTa
EKETVR, OV GPnoe v& PEYAAWOOLY TOV KAIPO TG GpEAeing
Tou. Nati, gival adGvaTto vd pi Bepioel kaveig 8,11 oeipe.
Mpémer 6€ ékeivog Tov B€Ael va kabapioer TG Xwpd@! Tou
TPOTA-TPDTA V& EepIfdoel KaAG GAa T &ypidxopTta. Nati
v 8év Eepildoel KaAG OAeg Tig pileg Toug, GAAG TG KOWEI
povov aTé mavw, & @uTpwoovv TAAL [pémer AoITov
Kaveis vé& PBydhel, Smws eima, kai Tig i81eg Tig pideg TOUG
kai &@ol T6 kabapioel kA& &6 TG &ypidxopTa Kai T/
ayka0io kai T& GpoId Toug, va& TG iooTedwoer kai v& omd-
o€l ToUg afwAous, kai ETO1 v& dpywoel. Kai ol mpdTa
T6 TePITOINOET TOTE V& oTEipel TOV KAAS oTépo. NaTi, &v
peTd &m6 TOON TepiTroinon 16 &roel &OTIAPTO, PUTPW-
vouv TaAI T aypidxopTa kai Bpiokouy T6 X®HO paAaks Kol
mpéapopo &TG TRV TepiToinon, kai pildvouv Babid kol
peyaAdvouy kai TTOAAGTAGOIGLOVTaOI TIEPIOOBTEPO.

T6 610 ovpPaiver kai p€ ™v Youxd. MpdTa TpéTel v&
KOPel kGOe MoAxIG EpTTaOf TPOOKOAMON Kai TiG KOKES
ouvilfeieg oL €xel, yioTi d€v OTIApXel TITTOTO XeEIPOTEPO
&mé v Kok ouviBeia. ‘O Ayiog Baoileiog Aéel: «A€v givai
HIKPGG O ay®dvag ol XpelGleTal v KAVEl KAVEIG YIG v
amaMayel amé ™ ovvibeia. Nati | ovvABeia Mol pE TS
XPOvo E6paidveTal, Taipvel KATG Kavova divapn SedTepng
POOEWG.

Mpérer AoITTéV V' &ywVIOTET Kavels, 8TTwg €imma, 8x1 H6vo
EVAVTIO OTIG KOKEG OLVABEIES Kal TG TTGON, &AAG kal EvavTia
oTig aitleg TOU Td TpokadoDv kai ol givan oi pileg Tous.
Av 6év Byolv oi piles, G SavagpuTpwdoouv T aykddia. Nori

again. Therefore, as | have said, he must remove the actual
roots and after he has cleared the field of the weeds, the thorns
and the like, he must cut up the soil, till it, plough it and then he
must sow the good seed. For if, after this perfect preparation, he
leaves the field, the weeds, finding the soil soft and good, grow
up again. They push their roots more deeply and grow stronger
and more numerous.

It is similar with the soul. Firstly, a person must cut out
every old attachment to passions and every bad habit that he
possesses because nothing is worse than bad habits. St. Basil
himself says: “"This struggle to overcome the habits within us is
not minor. Habits which are retained for a long time inevitably
take on the strength of nature”. If one wants to struggle, as |
have said, he must do so not only against bad habits and against
the passions, but also their cause that is the roots. If the roots
are not removed, the thorns inevitably grow up again. There are
some passions that are powerless if we cut away their causes.
Such as envy, which is nothing in itself, but which has certain
causes, one of them is ambition: Wanting to be glorified one
detests the person who is glorified or given preference. In the
same way wrath has many causes but, in particular, the desire
for pleasure. Evagrius mentions this when telling of a certain
saint, who said, "I strip away the desire for pleasure because |
want to cut off the pretext for anger”. All the fathers say that
each passion arises from one of these three passions: ambition,
avarice or the desire for pleasure, as | have told you in various

ways. (to be condinued)

T &moduvapwvel. OTwg 6 POSVos. ATS pévog Tou S€v eiva
TiToTa, AANG EXel TTOANES QiTle. Mid &1 adTEG eivail /) @ilo-
do&ia, yiati 8éhovrag va 60ExoBET kaveig, @Oovel Gmolov
do&dletar | Gmolov mpoTiuGTaL Mapdpoia kai i 6pyr Tpo-
€pxeTan Kai A6 TOAAG GAAG aiTia GAAG TTEPIOOGTEPO GO
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S16popovg TpdtToug 0BG Exw TET.
3 ’ ’ ’ V2 ’ ’ ’ Es . auve ETAI
OTIGpXOLY pEPIKG TTGON o0, &v KOYel Kavel§ TiG aiTieg Toug, PoP P X (ovvexigeran)
HON, EGG WITTTLAM AC QC |
P LEVEL 14, 104 'WILLIAM BETRERET |
/’_} AYTRTY Ty BeLE
I6PA APXIETTICH YCTPANAC
'y TR LEPTHONF 52y #8658 2088
GREEK UJ!?'HOD{{%@ ELE OF AUSTRALIA FACKIWILE  (02) S05H £TAH
243 CLEVELAND ST, REDFERAN, SYDNEY, K 5" % & PHOMNE: |02} ti#4-0068 = FAX (02) 688-5308
7
2 Auaust 20K

Tuly 19, 2006

The Hon Gough Whitlam, AC QC
100 ¥William St
POTTS POINT MSW 2011

”“g/fﬂ AR ra?—f‘zi/
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Monastic Wisdom: The Letters of Elder Joseph the Hesychast.

Fourth Letter-+

My child, if you pay attention to everything | write to you
and compel yourself, you will find great benefit. All these things
are happening to you because you are not forcing yourself to say
the prayer. So force yourself to say the prayer unceasingly; don't
let your mouth stop at all. In this way you will grow accustomed
to it within yourself, and then the nous will take over. Do not
become overconfident with your thoughts for you will be weak-
ened and defiled. If you pray and continuously force yourself to
pray, you will see how much grace you will receive.

My child, man's life is full of sorrow because he is in exile.
Do not seek perfect rest. Since our Christ bore His Cross, we shall
bear ours, too. If we endure all afflictions, we shall receive grace
from the Lord. The Lord allows us to be tempted, so that He can
test the zeal and love we have for Him. Therefore, patience is
needed. Without patience a per-son does not obtain experience,
acquire spiritual knowledge, or attain any measure of virtue and
perfection.

Love Jesus and say the prayer unceasingly, and it will en-
lighten you on His path.

Be careful not to judge, because then God will allow grace to
withdraw and will let you fall and be humbled so that you can
see your own faults.

Everything that you wrote about is good. The first things that
you are feeling are due to God's grace; when it comes, it makes a
man spiritual and makes everything seem fine and beautiful. Then
he loves everyone and has compunction, tears, and a fervent
soul. However, when grace withdraws to test a man, everything
becomes carnal and the soul falls. Do not lose your eagerness
at this point, but force yourself to cry out the prayer continuously
with distress, with might and main, "Lord Jesus Christ, have mercy
on me!"

Say the same thing continually, over and over again. And as
if you were noetically gazing at Christ, say to Him, 'l thank Thee,
my dear Christ, for all the good things which Thou hast given
me and for all the hardships that I suffer. Glory to Thee, glory to
Thee my God." And if you are patient, grace and joy will come
once more. However, temptations, sorrow, agitation, and irrita-
bility will come again; then struggle, victory, and thanksgiving
follow. This recurs until little by little you are cleansed from the
passions and become spiritual. With time, as you grow older, you
attain dispassion.

However, you must struggle. Don't expect good things to
come by themselves. One does not become a monk through
luxury and comforts. A monk must be insulted, derided, tested. He
must fall and then get up so that he can become a true person.
He must not be cuddled in his mother's arms. Who ever heard of
someone becoming a monk by his mother's side? As soon as he
cries out, "Oh!" she would say, "Eat, so you don't get sick!"

Ascesis, my son, requires deprivation. You cannot obtain vir-
tues through luxury and the easy life. It takes a struggle and much
labor. It takes crying out to Christ day and night. It takes patience
in all temptations and afflictions. It takes suppressing your anger
and desires.

You will fatigue greatly until you realize that prayer without

* Monastic Wisdom: The Letters of Elder Joseph the Hesychast. Florence, AZ: St
Anthony’s Greek Orthodox Monastery, 1998, pp.53-56.
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attention and watchfulness is a waste of time; work without pay.
You must set attention as a vigilant guard over all your inner and
outer senses. Without attention, both the nous and the powers
of the soul are diffused in vain and ordinary things, like useless
water running down the streets. No one has ever found prayer
without attention and watchfulness. No one was ever counted
worthy to ascend to the things above without having despised
the things below. Many times you pray and your mind wanders
here and there, wher-ever it pleases, to everything that attracts it
out of habit. It takes considerable force and a struggle to break
the mind away from there so that it pays attention to the words
of the prayer.

Many times the enemy craftily creeps into your thoughts,
your words, your hearing, your eyes, and you are unaware of
it. When you do realize it later on, you need to struggle greatly
to be cleansed. However, don't give up fighting against the evil
spirits. By the grace of God, you will be victorious, and then you
will rejoice for all you had suffered.

In addition, be careful -and tell the others, too- not to com-
pliment one another in each other's presence, for if compliments
harm the perfect, how much more harmful they will be to you
who are still weak.

There was once a saint who had a visitor. Three times he
told the saint that he was doing his handicraft well. After the third
time, the saint replied, 'Since you came here, you have driven
God away from me!"

Do you see how precise the saints were? For this reason,
great caution is necessary in everything. Only reproaches and
insults benefit a man spiritually, because they give birth to humil-
ity. He gains crowns, and by enduring, he crushes his egotism and
vainglory. Therefore, when they insult you, "You arrogant egotist,
you impatient hypocrite, etc, it is a time for patience. If you
respond, you lose.

So always have the fear of God. Have love for everyone and
be careful not to sadden or hurt anyone in any way, because
your brother's grief will serve as an obstacle when you pray. Be a
good example to everyone in word and deed, and divine grace
will always help you and protect you.

And be careful, my child; don't ever forget throughout your
entire life that a monk must be a good example to lay people
and not behave scandalously, just as angels are an example to
him. Therefore, it is his duty to be very careful lest Satan cheat
him.

If it is necessary for a monk to go out into the world, let
him go. However, he must be all eyes and all light: he must see
very clearly, so that he doesn't suffer any harm while trying to
benefit others. Young monks and nuns, who are still in the prime
of life, are particularly endangered when they go out into the
world, since they are walking in the midst of many snares. As
for those who have somewhat matured in age and have become
withered through ascesis, there is not so much danger. They are
not harmed so much as they benefit others, if they have experi-
ence and knowledge. But in general, a monk does not obtain any
benefit from the world, only praises and glory, which clean him
out and leave him bare. And woe to him, if divine grace does
not protect him according to the need and purpose for which he
went out.



TO XPONIKON THC APXIETIICKOITHC MAC

A' APXIEMIZKOIMIKH TEPI®EPEIA
Kivnon 1o Apxiemiok0mov ADGTpaAiag
K.K. ZTUA1GVOD

Kard 1ov pijva ’lovdiov 6 ZefaopidTarog:

—Xuvodevduevog &6 TOv Oeo. AopuAaiov kai &AAoug
KAnpikoUg, £tmmeoképbn Tév voonAevdpevo eig Noookopegiov
Mg AdeAaib0g Oikov. . Fup. Zoiknv, ¢ pokpGv oeipdv ETdv
€06pKwG Kal NPWIk®DG iepatedoavta gig v Evopia-Koivémra
Ay. lewpyiov Pt Pirie.

MopekdOnoev €ig Agimvov ol Trapébecav TPAg TIPAY Tou
0 €€ EANGS0g €ibikddg MOV 81 ToUg [dpoug Tiig £yyovijg Tou,
OeoAdyos MpwToTp. . ABavdoiog AaAiavig peTd ToD LIOD Tou
Oeodwpou, LTTOSEIYHATIKDG UTMPeTODVTOG £ pOKPAY €ig T
Ipageia Tfis 1. ApxieTiokoThg év ASeAdid1 (1-7-06).

—BonBolpevog amé Tév Ayio Aopudaiov kai TGV Apxig. Kai
Kabnyodpevov Zidovavd, éAertolpynoe gig Tév Movaonpiakdv
Nadv Ay. Nektapiov Croydon Park kai ékfpue kaTaAMAwS €ig
T6 €6pTio [eDpa ol TapPeTEDN €ig v Tapakeipevn ABovoa
Ths BaoiAeiddog. Extdg T@dV KAnpikdv, Tapekddnoav kai Adikol
EmiteAdikol  ovvepydTal, Gmwg O lMpdedpog TiG AIGKOIVOTIKTS
EmtpoTifjg Notiov AdoTtpadiog k. . Aeifaditg, 6 AvTiipéedpog
kai 6 Tapiag Tob ‘Hyovpevo-ouppouiiov Dr BAadiunpog Aefpéing
Kai K. AvT. KoapaTtaodkng &vriotoixa kai TAgioTol &AAol,
A&vopeg Kkai yuvoikes. Tov MoAireioks MpwbButovpyd K. M. Rann
AVTITIPOOWTTELTE 6 YTTOLPYGSS AlKaloobvng kK. M. Atkinson, cuvo-
Sevdpevog &mé v Opoyevij [pappatéa Tov ka Bao. Avtwviov.

Ev ouvexeig 6 Apxig. Zidovaveg mdynoe TV OpRyvpn TMOV
KAnpik@®v &ig T6vl. N. Ay. Anunrpiov Salisbury, GTou edAoyibnoav
oi [duor 10D lewpyiov Matayidvvn kai Tfg Zpapaydiis Aahiavd,
pé€ mapdvupgo Tév Xtatpo, vidv Tob . XprioTou ToopakAidn,
‘leparT. MpoioTapévou 10D Ay. Anunrpiou (2-7-06).

—EtéA\ece Tév Ayiaoud ToO EAAMvikoD Kévtpou [Mpovoiag
(mapdpmua  MappapGTTag), évadmiov TMOAA®Y EmITeAIKk®V
ovvepyatdv kai pé Ty mapovaoia Tob Anpdpyou Mappapdrrag,
Thg AvTidnudpxov, Tob lepovaiaoTod k. Allan Kadman kai mAR-
Boug OpoyevdV. AvaASYwS Ti| TEPIOTAOEl MPIANTAY, HETG TOV
YefoopidTaTov, kai 6 K. ’Ayy. XatoaTtodpng kai oi pvnpovev-
0évTteg émionpol, £6dpavTeg v otrovdaia Spdon Tob Kévtpou
Mpovoiag Tiig . Apyxiemokomig, 0TS v @wTiopévny leviky
AigbBuvon 10D k. ZTuA. Maydaidtoviou (4-7-06).

—E6€X0n Tév ék Xaviwv Kptng . K. KviBdkn, éA8dvta ék véou

ZTIYpIOTUTIOV GTTO TOV Ay1a0p0 TOU £TéAe0E O ZefaopidTaTOS APXIETTIOKOTIOS
pas K.k. 2Tudiavogs gis T0 véo mapdptnua 100 EAAnvikoo Kévipouv IMpovoiag
NNO o710 mpodoTteio Parramatta (4-7-06).

gig Z0dveDd -6ov TAAXIGTEPA EDGPKWS EixeV OTMPETAOEI- SIdK
v& TapaoTel gig Mvnuéouvov Tob évrabBfa Bavévrog &deApol
Tou (5-7-06).

—E6€x0n T6v EpnuepevovTa eig . N. Ay. Alovuoiov Gosford
. Kwv/vo XpfioTou, 6 6moiog, maps 16 OYnAS yijpag kai v
ToAarmwpnpév Oyeior Tou, €EAKOAOUBOET V& TIPOOPEPEl KATA
Sovopv gig ™y EELTMPETOIV TV TIOTOV.

Eixe ovvepyooia évnuepdoews pé Tév Ipoppatéa  Tig
Oeoloyikiis ZX0AfS k. AvaoTtdaoio Kaloyepdkn, €v ouvexeix &€
TpoNdpevoe Xuvedpidoews ToD Kabnyntikod XdpaTtos.

B 1f] ovpmAnpdoer 7eTiag &S TS KOIMAOEWS TOD pO-
kapIoTOD Kai GANOpGvnTOoL CUVEPYATOU €i§ TG AoyloThpiov
s ‘. ApxiemmiokoTiig Zmupidwvog Ywpd, ouvekevTpdOnkav €ig
TOv KaBebpikdv ‘1. Nadv SAor oi KAnpikol kai Axikoi ouvepydTai
TOV &v Z0Oved Kevtpik®v Ipageinv, kabwg kai ij o0fuyos ToD
aesipvijoTou ko Maipn Youd kai | pntépa adThig Ko AAKNOTIS
Itohiavidou, 0 &€ ZefaopidTaTosg, Bonbovpevos kai &G TGV
Oeoq. Emriokoo AToAAwvIGdog, éTéAeoe Tpiodyiov kai wpiAnoev
EKTEVDG 61G TV 00OIAOTIK GUPBON] TOD TTPOWPWSG BAVEVTOS
é&v Adyw EmiTeAIkoD ouvepydTou €ig THV GAn &vayevvnriki Tpo-
omdBeia TG 1. ApXIeTIOKOTITS pag, denbeig va Tév dvamaer O
Oedg peTd dikatiwv.

E6EXON TOv XépPo . Rade Radan, 0 oOTmoiog évnuépwoe
g Tpog v Siadoy ToD pohig £ GAiyov XpnUOTIOOVTOS
Moipevépyov Tis XepPikiis Mapoikiog év AdoTpadia kai Néo
ZnAavdig Emokdmou Milutin, &6 Tév €€ Apepikils Oppduevov
kai €vTég OAiyou péMovta va xeipotovnOel, Emriokotov Eipnvaiov
(6-7-06).

—E8£x0n TSV &€ ASeAaiid0g Opoyevi Dr Stan Salagaras petd Tig
oulbyou Tov AwpoBEag kai ouveATNOE PET AVTOV TG KPITAPIX
816 TV OTrolwVY EMALyeTal EKAOTOTE O AlEVOUVVTHG TOV AV TV
AdoTpaAiav EAMvopB0oS6Ewv KoMeyiwv pag (7-7-06).

—EAertobpynoe kai éxipuée €ig LN. Ay. lepaoipouv Leichhardt
(9-7-06).

—ExopooTtamoe kai ékfpuée Katd Tév M. Eotrepivdv &ig TOvV
IN. Ay. E0pnuiog Bankstown, év ovvexeia 6 mapekdOnoev pé
KAnpikoUs kai Aaikodg ouvepydTag o€ £6pTio A€iTvo ToU eixav
gtoipdoer oi Kupieg g Evopiag-Koivémrog (10-7-06).

—E&€xOn TOv  ék  Bpiofavng  ApxiepaTikdv EmiTpoTrov
KounvoAdvéng Oikov. . Anp. Todka peta 100 K. lw. MavapéTov,
Mpoédpou g EmTpotijg Aveyépoews 1. Naob Tijg Mavayiog
KounvoAdvong, wg MoapapmiuaTtog THg OeoloyIkiis pag XX0AfS
év Bribie Island. Ap@dTtepor évnuépwoav EkTev@dg T60O TV
YefacpidTaTov 6oo Kai TOv Ogo@IAéoTaTo ®G TPOG TAV
mpGodo TdV EPyaoi®dv kaTd oTAdIa, TP OAOKAPwaIv TOD
OtroderypaTikod adTob Epyou.

T6 amdéyevpa, ouvodevSpevog TG TOV Ogo@. ATTOAWVIGS0G
K. Zepa@eip, kKatd T6 kabiepwpévo TAéov Tpdypappa (Eotepivég
kai €v ouvexeix Agivo épyaoiag), Tpondpevoe Tuvaews
Evopi®dv-Koivotitwy, 1 o0Toia épéTog émpayparotonidn pé
piro&evoboa v Evopia-Kovémra Mappapdrrags.

Kara mv év ASyw Zovaln éyéveto 1 6éovoa évnuépwoan
T600 616 76 MavavoTpahiavé Zuvédpro Neolaiag (T6 6Toio
06 mpaypatoTonBeT &v Bpiofdvn amé 25/1-28/1/2007, ué B€pa:
«H £00uvn Tijs Neodaias otijv ovyxpovny Korvwviay), oo kol
816 v 101 KAnpikohaikd Zvvédevon () 6ol G ASBer xdpa &v
T0bved amé 23/1-26/1/2008, pé Oéua: «Amobuevor 10 Pebdos
Aadeite GAjOsiav EkaoTos perd T00 WANOIiov aOTOD, OTI é0psY
dAfAwv pédnps). Eriong, yeviki évnuépwan £yEéveTo wg TPSg THV
oMokApworn kai TG €mikeipeva Oupavoiio ToD TeEpaaTiov vEou
OUYKPOTAHOTOG T®V £v Z0dved ‘I6pupdTwv Ti5 BaoiAeiddog,
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amé Tov lev. AlevBuvt adTig Aibeo. MpwTomp. . lw. KaméTta,
KaB g kai &1ré Tév Oikovdpo . N. Mtrodikn &vdAoyn évnpépwon
816 v véa mrépuya ToD lMoibikod ZTabpod eig v Evopia
Ayiou Ztepdvou Hurlstone Park (11-7-06).

—E6€x0n Tév éx [M€pOng Aiknydpov k. ldvvn ABavaciov, 6
01010g TapnKoAovONoe kai TGAIV TG EvTaTikG Mpdypappa TV
pabnuéTwv T Ogoloyikijs pag XXoAfs MASTER OF ARTS IN
THEOLOGICAL STUDIES (13-7-06).

—E8¢x0n TOv £ Adelaibog oupTdpoiko kol cuvepydT Eig
TG mpoypdpparta g ExkAnoiag év Notiw AdoTpoAipn k. Nik.
MNagitn, Tév 6TroTov Kol €Kp&TOoE OTAV KOIVA TPGTTELQ.

ExaipéTioe &1’ &vaddyou Tpooiadidg v AjEn TGV pabn-
patwv 100 Mpoypdppatog TaxupdBuouv AiSaokadiag &ig v
O¢eoloyik] pog XxoM) 0TS 16 lMpdypoppa MASTER OF ARTS
IN THEOLOGICAL STUDIES, T& omroia €péTog dindbuvav ék Tod
A1dakTIkOD TpoowikoD 6 Rev. Dr Doru Costache (IMaTtpoAoyia)
Kai 0 k. [ep. KobTooupag (EkkAnoiaoTikd loTopia) (14-7-06).

—Tlopédeoe Emrionuo lebpa gig 16 EoTiatdpio Le Sands, mpdg
TipAv 100 &moXwpolvTtog AlevBuvtol Tig Ak Tpatéldng év
AVDOTpaAig K. MIATOL MIYONAG pETG TG oL{VYOL ToL AgaTTOIVNG,
KO WG Kai T G@IxBEvTog 61addxou Tou K. M. ABavaciov Kol
i oulbyou Tou Bepdvikag (15-7-06).

—EAeitobpynoe kai éxjpuEe eig Tév ‘IN. Ayfov NikoAdou
Marrickville, év ouvvexeia 6¢ Tapekddnoe eig 16 ToapaTeBEv
émionuo lebpa gig v Evopiakiv AiBovoa. T6oo kata Ty &v 1@
Na@® opiAiav, 600 kai kata T6 €v Adyw [edpa, Tapovoiaoe pé
ib1aiTepn £v Xp1oT®d Eykadxnon Tov pEXpI TPo TIvog ApXIS1IGKOVEVY
TOL Zw@poviov, dG TOV Vvéov lepaTik®ds lMpoioTdpevov Ayiou
NikoAdov, £€pviodn &€ pé moAMv edyvwpoolvny kai TiiS
ioTopIkig Onreiag g [Mpoébpov, ToD &eipvijoTov Oeodwpou
Kalavtdidn, 6 oOmoiog pé v edAafeoTtdm ov{uys Tou Ko
TG Spaompia Tékva Tou, €0e0e GueTokivnTes TiG BGoElg TS
Evopiakiis Cwijs €ig ™y ToAaimwpnogioa adt Tepioxi). Qg ék
TOUTOU, TG S1ETEG pvnudoLVEY Tou ATToTéAeOE AapTIp] eDKaIpia
v& €kppaoBel i edyvwpoolvn Tis EkkAnoiag €k véou Tpdog TRV
oikoyéveia KalavTion (16-7-06).

—ES6€xOn TOv Koabnyolpevo ‘LM. TMavravéoong Apxig. .
Itépavo kai eixe ékTevi] évnuépwon kai ouvepyacia Sid Tig
év yéver mpoomTikEG ThG 1. Moviis, katd T& Sidpopa oTddIa
OLYKPOTHOEWS TNG. (18-7-06).

—E6€xOn Tév émavedddvTa €€ EANGSog Mpdedpov Tijs Evopiag
Ay. Xmupidwvog Kingsford k. Mav. ZouAedé, kopioavTo kol
TG TvevpoTIKG d®dpa &S v . Movy ToD EdayyeAiopod
‘OppoAics.

AméoTeide Oeppi] ovyxopnTiplo EmOTON] €k pépoug KApou
kol AaxoD, gig TV yvwoToV QIAENANVa kai BpUAIKGY KATAOTAVTO
mpdnv Mpwbutrovpydv AdoTtpadiag k. Gough Whitlam, émi 16
gopraop®d TOV 90V yeveBAiwv Tou. ‘H oOXeTik &mavOIg
ToU Petepdvou TMOAITIKOD Thg ADOTPOAIGG, KTTOTEAET pvnuEio
e0yvwpoalvng kai &vayvwpioews Thg oLUPoATis TV ‘Opoyevdv
€ig TV KPICIHATEPN PAon Tig oVyxpovng AboTpaAias. 1" adTS
axkpIB®dS TAv ASyo kai Td dVo keipeva dnpooieovtar o€ GAAn
oehidba ToD TapdvTog Tevous (19-7-06).

—Katd mv mpdT™ Kovi] Tpdmea pé diddokovtag kai S1da-
OKOMPEVOUG, EXAIPETIOE KATAAMAWS TOUG ETTAVAKAPPAVTOS POI-
™MTGS TS LXOATS pog kai ¢£€0e0e €v OUVTOUIX YEVIKEG KPIOEIS
Y& Tig €mbSoeIg Twv €ig TPOPOPIKEG KAl YPOTITES £EeTdOEIS
o0 Trponynenkav (20-7-06).

—AméoTteide Oeppr] €mioToN] TPdg TOV SiatrpeTti] Anpo-
oloypGpo kai Téwg EbpwPouvAevty k. Ndvvn Mapivo, pé v
TOPGKANON v& dexOeT v TpdokAnan Tiis ‘. ApXIETIOKOTITS
pag vé givanr 6 Tipdpevog EmMokéTMg Kof ‘OpiIATAS KaTd
™v 107 KAnpikoAaiki pag Zuvvédevon (lavovdpiog 2008). ‘H év
ASy® TpSokAnon okoTév eixe vé SwOeT eig v ‘Opoyéveia
T AdoTpaAiag i Suvatédra vé Tév yvwpioovv kai €k TOD
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@ULGIKOD, EXOVTag TIPS TTOAMOD Bavpdoer T6 adaudvTivo RBOS
TOU Y€ TiG ETTIYPAPUATIKEG KPIOEIS Kai THV o0@n EKTipNon T®OV
KOIVWVIKO-TIOAITIKDV dedopévwv ToD kaipod pag, 81 pdévo
yig v levéteipa kai TV EOpadTm, &AAG YIG TRV TOYKOOMIO
Kowémra (1& éBdopadiaia dnpooiebpatd Tou gig 16 BHMA
T®OV ABNVAOY, &vadnpooiebovTtal kaf €ig T6 d1ké pag €66 BHMA
Mg ExkAnoiag) (21-7-06)

—EAeiTobpynoe kai ékfpue €ig OV LN. Ay. AikaTtepivig Mascot
(23-7-06).

—ES€XON TGV YVwO TS &YWVIOTA KOIVWOVIK®OV GYdvwy &v KOTTpw
kol S1akekpipévo ékmpdowto To0 AKEA k. KwoTa MamokwdoTo
pETG T oculbyou Tou XpuooUAag kai TR &vepids Touv 6idog

"HBns Xatdnyidvvn, ouvodevopévoug &1ré Tév évradBa Mpdedpo
Ths Kumrpiakiig Koivémrog k. M. XpioTo6ovdou (24-7-06).

—ExopooTtamoe Kkai ékjpuée katd Tév M. Eommepivé eig TOv
mavnyvpigovra ‘IN. Ay. Mapaokeuvils Blacktown. Ev ouvexeio
TIOPeKGOnoe €ig T6 koIvé Agfmvo, oy Trapakeipevn AiBovoa
TEAETDV (25-7-06).

—ESEXON TOV &k TV poITNT®dV TiiG O£0MOYIKIG HOG ZXOATS,
Aiéviov 16 yévog, Eupavouid Abdel-Karim, 0 61roiog kai é4imoe
obnyiag d1&¢ Tv Tepaitépw év i) ExkAnoi otadiodpopia Tou,
OTTOXpeoVHEVOS V& Siokdyel €T ToD TopdvTog TRV €T TGTTOU
oiTon, AGYw OiKOYEVEIOKDY DTTOXPEDCEWV.

Etreok€@On TGV 0ikovpoTvTa, €k TMV TAAGIOTEPWY OUVEPYRTHDV
kol peA@dv ToD ApxiemmiokotikoD ZvpBouAiov, k. AXIAMéa Kawv-
oTOVTIVIONV (26-7-06).

—E&£X0n TAv k. Jason McKay, Texviké ZopBouvlo kai Manager &ig
TG TpoypdppaTa ol avamrtoooel diebvdg kai idixTépwg €v
Aoig, 6 MpuTavng Tob Mavemomuiov KpAmng kai O@OaApoAS-
yos-Kabnynmis k. lwdvvng MNaAAqkapns, 60T kai &TEOTEIAE TGV
&v Aoyw 614 @IAikAv yvwpipiov (28-7-06).

—TlapekdOnoe €ig TIUNTIKGV AgTvo o0 TapEBece PGS TIPAY
TOU ZeBAOpIOTATOV KAl TOV oLVOSELOVTWY AOTOV TMpwTOTTP.
. lo. Katméta kai' Alakdvou Ztavpov, 6 k. Nik. IiTTag peTd Tiig
oikoyeveiag Tou (29-7-06).

—EAertovpynoe kai ékfpu&ev gig TOv IN. Ay. MNavredejpovog
Goulburn, 6mov ékkAno1doBn S1d TPO™MV Qopdv kai 6 poAig
apix0eis véog Mpéofng 1iig EAAGS0G k. . Zadng peTd Tiig oulvyou
Tou XpIOTiVaG, GuVodevSpEVOg GTé TéV ZopPouvo Mpeofeiog k.
Kupidko Mavidm petd Tijg ouldyou Tou.

B’ e0Kaipigr, 6 ZefaopidTaTog rapovoiaoe pé &vaAoyo Tpoo-
AaAié T véo Mpéafn, 6 0roiog pé OTTOSEIYHATIKA OEPVOTNTA KOT
€0AGPera ammvmoe Evadiov GAov ToD EKKANOIAOPATOS, TTPAYHO
ol €€eTiunoav ol TavTeg Mg &apx piag SvTwg dnpiovpyikis
onTeiog gig v ‘Opoyéveia TV AvTITTéSwv. ErmroAolbnoe mavn-
yupikiy ovveoTiaon eig T6 ‘Opoyeveiakdé EoTiatépio PARAGON,
oTv oTroia TTapekddnoav peTd ToD ZefaopIOTATOU Kai TOD K.
MpéoPews kai TAETGTOI K TOD EKKANOIGOHOTOS, Of OTIOTON IV
v edkaipion va xaipeTioovv ék ToD oUveyyvs T6 MpeoBeuTikGy
Zebyog (30-7-06).

Kiviion 100 O£0@IAeoTATOU
"EmMokOTov ATToAAwvIA§ogs K. Zepageip

Karta tov pijva "lovdiov 6 OzopiAéoTaTos:

—EAeiTolpynoe kai ékipuev gig Tév l. KaBedpikév Nadv kal
¢téAeoe ApTokAaoiav OTEp Dyleiag TAOV Kupidv kai AeoroIvidwv
TV Oomtwdxwy Adedpomtwov NN.O, & edkaipix TOD
gopraopod T@OV MNpootatdv Twv Ayiwv Avapydpwv Koopd
kol AapiavoD. Metd v 6. AeiToupyia Tapekddnoev eig 16
émionpo lebpa i 1f] €opTi) €ig v M. AiBovoa T OeoloyIkiig
S x0MNjs, wpiAnoe kaTaAMAws d1& TV Tpoo@opdv TdY Kupidv
gig 76 6Aov Epyov Tig EkkAnoiog kai diefiBaoce TGg €0xGg TOD
YefaopiwTéTou (2-7-06).

—Eixe ovvepyaoiav peTd ToD AlevBuvtod ToD KévTpou



Mpovoiag Tig lepds ApxIeMOKOTHG K. XTUA. MaydaAdrovAou kai
EMITENKDV oTEAEXDV TOD Provicare (3-7-06).

—Xuvodebwv TOV XePACHIOTATOV TAPEDTN €ig TOV AyIOHOV
TV Eykaviov tdv véwv Ipageinv To0 Kévrpou Mpovoiag Tijg 1.
ApXIETTIOKOTITIS €i§ TV Trepioxiv Parramatta To0 AuTikoD Z06veDd
(4-7-06).

—E&€x0n ToUg £§ EAAGS0g KAnpikoUg 1. XpijoTo BapOdain kai .
KwvoTavtivo KviBdkn (5-7-06).

—Tlpondpevoe Tob lMpwTofabpiov lNMvevpaTikoD AlKaoTpiov
N.N.O.

MopekdOnoev eig v TakTikAv cuvedpiaaiv TV Kabnynrdv
TS OeoMoYIKAS ZX0ARS (6-7-06).

—MeTéPn €ig Tov . Nadv Ay. NikoAddov Marrickville kol
£mBewpnoe Tig épyaaieg avakaivioews Tod 1. Noob (7-7-06).

—EAeitolpynoe kai ékfpuéev €ig Tév . Nadv Ay. ‘lwavvou
Parramatta (9-7-06).

—ES€x0n T6v ApyiepaTikdy Emitpotrov KouvnvoAdavong . Anp.
Todka peté 10D K. lwdv. MavdpeTou.

ESEXON TOV €k T@OV ATTOQOITWV TG Oe0AOYIKAG HOG ZXONS K.
Mav. Kupidkou &k Kautépag.

MopekdOnoev eig v émoifav Xuvedpiaoiv GAwv  T&OV
SupPovAiov TV Evopidv-Koivotirwv N.N.O. (11-7-06).

—ES€XON TV €k TV ATTO@OITWY TG O£0NOYIKAS HOS YOS K.
>tabpov Ayouvpovdnv (13-7-06).

—E&€xOn ToUg Aideo. . Avtd@viov MaTTaboKoKOAGKNY Kai 1.
Z1abpov KopPeAdv ék i Evopiag Ay. Mapaokeufis Blacktown,
KOs Kai Tév Mpdedpov kail MEAn ToD ZupPovAiov Tig ®g &vw
’Evopiag-Koivémrog (14-7-06).

—Xuvodevdpevog &G TOV . Xmupidwva Mmévia Tape-
kGOnoev eig Tv €moiav Eotepida Ths T. Movijg «A§iov EoTi»
BikTwpiag kai dpiAnoev kaTaAMAwS (15-7-06).

—EAeiTobpynoe kai ékpusev €ig TOV ApXIETIOKOTTIKOV Nadv ToD
Ay. EbotaBiov Sth Melbourne. Eig 16 TéAog Tiis 6. Aeitoupyiog
éTéAece Mvnudouvov OTEp TOV TEOGVTWY KATG TV €iofoAiv
TV Tovpkwv i THv MeyaAdvnoov Kotrpov 16 1974 kai wpiAnoev
KOTOANAWS.

—Eig 16 pvnudouvov Tapéot MABog kSopou, 6 Emi TOU-
Tou €A0V eig ADoTpaAiav AvTiITIpéowTog ToD Mpoédpou Tig
KuTrpioxfis BouAfjg kai To0 KutrpiokoD KoivopBouAiov BouAevTg
k. Kodotag MamokdoTtag, oi Mpoébpor Tdv Kumpiok®dv kol
EAMVIK@DV ZUASGYwv kai AdedpotiTwy, padnrai Tdv KoAleyiwv
K. &.

—ExopooTdmoe kai ékfpuev katd Tév M. Eotrepivdv gig Tov
‘. Nadv Eioodiwv Tiig @totékou North Balwyn émri i} ‘EopTij To0
MoapekkAnaiov g Ay. Mapivng (16-7-06).

—EAeiTolpynoe kai ékfpuev €ig T6v wg Gvw I. Nadv kai év
ovvexein TapekaOnoev eig yebpa gig Ty AiBovoa Tob ‘I. Noaod
(17-7-06).

—ExopooTdmoe kai ékfpue katG TAv Mavnyvupikdv Eomepivoy,
émi 1) €opti} ToD lMpogiTouv 'HAI0D, €ig Tév 1. Nadv AmooT.
Avbpéou Forest Hill Biktwpioag (19-7-06).

—EAeitolpynoe kai ékfpuev €ig T6v wg Gvw I. Nadv kai év
ovvexein TTopekaONoev gig YeDpo apateBév DTS TV Kupidv
Thg OrdoTrTd)oL (20-7-06).

—ExopooTdmoe kai €kApu&e kaTa TV Moavnyvpikdv EoTrepivov
€ig T6v 1. Nadv Ay. Pagoand, NikoAdov kai Eipivng émi Tfj
Moavnydpn 100 év aO0T® MapekkAnoiov €1 ovopaTt Thg Ayiog
‘OolopdpTupog MapkéAng (21-7-06).

—EAeitolpynoe kai ékfpuev gig TOv . KaBedpikdv Nadv Tob
EbayyehiopoD T1fis Oeotékov Redfern kai eig 16 Téhog Tiig 6.
Aertoupyiag, Tapovoia To0 £k Kompou BouvAeuToD K. KdoTta
Moatmakdote, TV Mpoédpwv TdOV Kutrpiakdyv ZwpaTteiov kol
AbedpomiTwv kai A PoUg kGopov, éTéAece Mvnudouvov OTEp
TOV TMEOOVTWV TO 1974 kaTd v giofoMiv T@dV Tolpkwv gig TAV
papTupikiv KoTrpov, dpidjooag £mikaipwg (23-7-06).

—Xuvodevdpevog &6 Tév . XTUAMIAGVE ZKOOTON Kai TOV €K

TOV AVTITIPOESpwV TOD APXIETIOKOTIKOD XupBovAiov K. Miy.
AlopavTi), EéeoképBn Tév Ymovpydv Taudv k. Tony Kelly, Tapdv-
T0G Kai ToO MIAEAANVOg BouAeuToD K. Tony Stewart kai ouveli-
moav oXeTIKDG pé TS oiknua mov aTeydletan T6 Sports Hall of
Fame 175 ‘. ApyxiemiokoTig (25-7-06).

—EAertovpynoe kai kApuev gig TGV mavnyvpiovtal. Nadv Ay.
Mapaokevi]s Blacktown (26-7-06).

—Xuvodevduevog ATE TOV Aideo. . lwdvvn [pOAAN peTéfPn
€ig Goulburn Gtrov €Aertolpynoe kai ékfpuéev €ig TOV TavN-
yupiCovta ‘1. Nadv Ay. MavrteAeqpovos. Eig 16 €k X0dved kol
Koptépag mAijBog tédv mpookuvntdv SigfiBaoce Tdg edxGs TOD
TefaopiwTdTou (27-7-06).

—EAertolpynoe kai ékApuev gig Tv mavnyvpiCovtal. Nadv Ay.
MNoapaokeviis. MeTd v B. Aeitoupyiav, gig v AiBovoav ToD
Noaol TmapekdOnoev €ig £€6pTiov yedpa kai mapnkodolbnoe 16
TIAVNYUPIKG TTPSYpappa &6 ToUg pabnrdg Tdv IxoAeiwv TS
Evopiag (30-7-06).

—ES€x0n TOv K. Kupidko MavporevBepo kai ouvelimoav did
TG BépaTa Thg EEwTEPIKTS lepaToo TOARS.

E6EXON AdAANA0SI06SXws ToUg Aideo. . NikéAaov Mtrodiknv
kol . ZTodpov KapBeAdv.

—E8£XOn 16 Lebyos OiAirmou kai MapiavOng Kadagpatd, 616
TPOCWTIKAV Twv UTTGOETIV.

—ExopooTdanoe kai ékfpu&ev, i T pvipn s Ay. EAéoong, &ig
TOv TravnyvpiCovta l. Nadv AvaoTtdoews To0 Kupiouv Kogarah.

MeTad ToDTO TapekdOnoev, €ig v AiBovoav ToapaTAel-
pws To0 Noaod, eig T€iov TG omoiov oi SpaoTripies Kupies Tig
d1doTdxov AdeApdtTog Tpooépepav (31-7-06).

B' APXIEMIZKOIIKH MEPI®EPEIA
Kivion 100 O£0@IAe0TATOU
‘Emokomov A€pPng k. leZexiqA

Kartd 1ov pijva lovdiov 6 OcopiAéoTarog:

—EméoTtpepev eig MeABobpvnv ék ToD Taidiov Tou E&ig
levéTeipav (23-7-06).

—ESéxOn TSV véov levikév AlgvBuvriv Tiis Adikiis Tpatédng
g Kotpou k. Mixad ABavaaiov ouvvodevdpevov 0TS TOD
SievBuvtob T idiag Tpaéldng év MeABolpvn k. Madlov Avo-
o107 Kai K. Ogoxdpous AXaBépa.

MopexdOnoev eig deimvov mapateBév 0TS TOD iepol kApouv
TS MeABolpvng € edkaipign TV dvopaompinv adToD €ig T6
goTiaTdpiov Lygon Street Steakhouse (24-7-06).

—ExopooTdmoe kai ékpue kaTG TGV Travnyvpikév Eotepivév
gig T6v IN. Tfig Ayiag Mapaokeuis St Albans, apovoia TAOwS
MOTDV.

MeTa Tév Eomrepivé mrapekdOnoev eig Seimrvov ped’ GAlov ToD
iepol kAfpou &ig TV aibovoav ToD Evoplakod Kévrpou mapa-
mAeVpws 10D lepod Naod (25-7-06).

—EXertobpynoe kai ékfpuéev gig Tév Tavnyvpiovra IN. Tfig
Ayiag Mapaokedng St Albans. Metd v Otiar Aertoupyiav N
OINdTTTwX0G TOD ‘lepol Nool TapéBeae yebpa mPAOg TIPAY TOu
gig ™My aibovoa TapamAelpws ToU lepod NooD.

ExopooTtdmoe Kkai ékfpuEe KaTd TOV Tavnyvpikdv Eotepivov
gig TOVLN. ToD Ayiou MavreAejpovog Dandenong kai év ouvexeia
TapekdBnoey eig deTmvov Thg MidomTdxou eig TV aiBovoa
TapaTAeVpws ToU lepod Nood (26-7-06).

—EAeitolpynoe kai ékipuev gig Tv mavnyvpiCovra IN. ToD
Ayiov MavTteAepovog Dandenong.

TAv peonuPpiav 6 XVANoyog T@dV HAIKIopévwv ToD TTavnyupi-
CovTog ‘IN. TTapébeoe yedpa Tpog TipAv Tou &ig v aibovoav
a0T®OV €vavTi 1o IN. (27-7-06).

—Ed€xOn v Kabnyouvpévny Tiis lepds Movijg Mavayiag lop-
yoOTmMKSoL KaAAIoBEvn povaxiv peTa Thg &deArs Nikodiung
kai ouvedimoe Bépata &popdvTa TV Moviv.
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E6EXONn ToUg KwvoTavtivov Kévmy kal Mavayidmy MNaronv
Kai ovvelAnoe peT’ aOTOV Bépata &popdvia T6 Kévtpov
Mpovoiag Tiig lepdis Hu@dV ApxiemokoTis kai 76 KoAAéyiov ToD
Ayiou lwavvou (28-7-06).

—EAertovpynoe kai ékfpuev eig TV IN. Tijg Ayiag Mapaokeuijg
St Albans kai év ouveyeix TTapekdOnoe d1& QoynTov peTG TV
£monfpwv gig T6 dpyavwBEév Mavnyvpr gig T6 mpoavAiov ToD LN,
T6 6moiov éonpeiwoe peydAny émruxiav (30-7-06).

—Tlapekddnoev €ig deimvov OpyavwOév U6 TV KUPIDY TS
Kevtpikiis ®idomtadyov d1& TG dvopaocpion adTod (31-7-06).

'~ E* APXIENMIZKOMNIKH MEPI®EPEIA
Kiviion 100 O£0@IAecTATOU
‘Emokomov Aopulaiov K. NikavSpou

Kartd 1ov pijva ‘lovdiov, 6 OcopiléoTaTog:

—Emri’ 17} igp& pvipn TV Ayiov Avapylpwv, éAertodpynoe kaf
éknpulev eig TOV Tepdv Nadv Ayiou MavTtederjpovog Glenelg.

—YmedéxOn i TG &epodpdpiov AdeAdidog, peT  EAAwV
KANPIKOV kol AV, TOv XefaocpidTaTov [loiyevapyn Hos,
Apxietriokorov AOOTPAAag K. K. ZTUAIGVOV.

—Xuvddevoe TOV ZefaopidTATOV £i§ ETTIOKEYIV TOD dOBEVODG
. EppavouAA Zdikn eig 76 voookopgiov Queen Elizabeth.

—TlopekéOnoev gig deTmvov petd 100 ZefAOHIOTETOL TTAPO-
TeBév aOTOIG Kai T ouvodeix Twv TOPG TOD K. Ogodwpou
Achiavd, Ipappatéws Tig Tpitng ApxiemiokoTikiig MNepipepeiog
(1-7-06).

—XuMAertolpynoe, TpoefdpxovTog ToD XefaopimTdTov, E€ig
™Mv ‘lepdv Moviv Ayiov NexTapiov Croydon Park, Gmouv 0
TefaopidTATOg TRPoLCiaoEY €ig TG EkkAnoiaopa Tév 0T
AOTOD PGS pnvaés d1op1oBévta lepaTik®dg MNpoioTapevoy, MNavoo.
Apxip. . Zihovavév QwTevéay.

—YUppEeTEOXE, TPOEEAPXOVTOG TOD XeBaopimTATOL, €I§ THV
TéAeov T00 Muomnpiov ToD [Gpou ToD k. fewpyiov Matayidvvn
peTA TS 8id0g Zpapaydijs AaAiavd, BuyaTpds ToD Ipappatéws
TS Tpitg ApxiemiokoTikis Mepigpepeiog K. Ocodwpouv AaAiavd,
€ig TOv ‘lepév Nadv Ayiov Anuntpiov Salisbury, kai év ouvexein
e0AGynoe 16 mopaTteBév gig aiBovoav Sefidoewv yapRAiov
Setrvov (2-7-06).

—ESEXON eig émiokeyiv TOv €k MeABolpvng Aibeo. Oikov. .
Imupidwva Mméviav (5-7-06).

—ES€xOn eig émiokePiv TV ék X0bdved Aideo. Oikov. TI.
NikdAaov Mrodiknv.

—E6£XOn i ouvepyaoiav ToUg ék TOV TPWTEPYATROV THG TTPO-
o@dTtou émavidpioews ToD AmoyevpaTivod EAAvikoD XyxoAeiou
hs Evopiag Ayiov lMavreAepovog Glenelg k. k. Avbpéav Adttav
kol Anprtpiov fkoBokov (6-7-06).

—Eb€xOn eig ouvepyaoiav ToUg Aibeo. lMpeoPuTépoug .
“loGgvvnv WaAiov kai 1. NikéAaov MavAov (7-7-06).

—EAeitobpynoe kai ékfpuev €ig TOv lepdv Nadv Ayiouv An-
pntpiov Salisbury kai év ovvexeia éTéAece 16 MuoTipiov ToD
Bamrtiopatog ToD veopwTioTou AdGu, €yyovol TOU Aideo.
Oikov. . Eypavoui) Zaikr .

—ExopooTdmoe katd Tév Eomepivév Tiig KevTpikiig NeoAaiag
gig v ‘lepdv Movijv Aylov Nektapiov Croydon Park, petd 16
mépag ToD Omoiov wpiAnoev 6 lMNavoo. Apxip. . ZiAovavdog
DwTevéag kai €v ouvexeia €ig v aibovoav Tiig Baoiieiddog
TpooeipOnoav Kagés kai EAappa EdéopaTa (9-7-06).

—TlpoRdpevoe ouvedpidoews Tig EmTporiis E wTepikig
‘leparooTONS (11-7-06).

—T1pondpevoe ouvedpidoews Tob MpwToPaduiov MNvevpaTikoD
Aikaomnpiov (12-7-06).

—XYuvodevdpevog OTIG TOD . Xidovavod QPwTevéd, Tape-
KGOnoev &ig yebpa mapaTtebév edyevds adTOIS €v i oikiar TS
oikoyeveiog lodvvou Zitapd, TMpoédpouv ToD EKKANCIAOTIKOD
SuppovAiov Tis Evopiag Ayiov Avdpéou Noarlunga (15-7-06).
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—EAeiTobpynoe kai ékApugev eig TOv lepdv Nadv Ayiwv Pagpan),
NikoAdou kai Eiprivng Athelstone (16-7-06).

—Tlapéom gig 6e§iwarv mpdSg TipAv ToD véou levikod AlevBuvTod
é&v AboTpadia s Adikijg Tpatrélng, AgioT. k. MixafA ABavaoiou
(17-7-06).

—ES€xOn i émiokepiv TOv véov Tevikév  AlevBuvtiv  év
AboTpodia TiG Aaikiis Tpatéldng, ASIST. k. MixaA ABavaoiov,
pETG TOD &mepyopévou Tev. AlevBuvtoD, AgioT. k. MIATIGE0L
MixonAG, kai Tob oTedéyous Tiig Tpatélng ASioT. k. NikoAdou
Arakop iy (18-7-06).

—ExopooTtamoe Kkai ékfpuée kaTG& TAv Mavnyupikdv Eomepivov
€ig TOv £opTdlovTa ‘lepdv Nadv IMpogrTov 'HAIoD Norwood (19-
7-06).

—EAeiTovpynoe kai ékpuev gig Tév WG &vw Tavnyvpiovra
‘lepdv Nadv kai év ovvexeia eOAGYNoev £6pTiov TpATelav PETA-
Pépwv TGS e0XES Kai ebAoyiag ToD ZefaopimTdTou.

—ES€xOn ¢€ig ouvepyaoiav TOv Aibea. [lMpeaf. . Jlwdvvny
WdAiov, kai Tovg Mpdedpov ToD EkkANo1ooTIkoD ZupBouvAiov kol
AvTITTpGedpov Tiig OrdomrTdxov ASeApdTTog TiiS Evopiag Ayiwv
PaganA, NikoAdou kai Eipivng Athelstone, A§ioTipoug k. AlapavTiiv
Ipagiadény kai k. Mapitoav Op@avol avTioToiXws.

—Tlapéom eig ovvedpiaoiv Tiig ExTeAeoTikiig EmiTpoTis Tiig
Kevtpikijg NeoAaiag (20-7-06).

—EAertolpynoe kai ékfpuev €ig TOv lepdv Nadv TMpo@rTou
‘HAiIoD Norwood kai é1éAece TG Mvnudouvvov TV HPDdWV
KuTrpiowv kai EAAaSITOV TTeoOVTwY KaTd TV €i0foAjv T®V ToVp-
kwv gig Tv Korpov 16 1974 (23-7-06).

—ExopooTtdmoe kai ékfpue kata T6év Mavnyvpikév Eotrepivév
gig Tév £optalovta ‘lepév Nadv Ayiou MNavreAejpovog Glenelg
(26-7-06).

—EAeiTobpynoe kai ékpuev gig TéV wg dvw TavnyvpiovTa
‘lepSv Nadv kai €v ovveyeix eDAGynoev £6pTiov TpdTe{av HETO-
Pépwv TGS €0XGS Kai ebAoyiag ToD ZefaopiwTdTov.

—Xuvodevdpevog UG T@OV . Zidovavod DwTevéx kai Tr.
MavayidTouv PwTdkn, ETeoKEPON T6 AmoyevpaTivéy EAANviKSy
> xoA€Tov T1fis Evopiag Ayiov MavTteAejpovog Glenelg kai dpidnoev
€ig ToUG padnTdg Kkai pobntpiog di1& v JwhAv ToD Ayiou
MNavTeAeqpovog kai TAv MNMavijyvpiv To0 @epwvipov Tepod Naod,
816 1fig OTroiag, Tépav Tig pIpRoews TG {wijg Twv, £0pTGLopeV
Kol TIH@®PEV THV pvApNV TOV ayiwv.

—TlapnkoAovBnoe ouvedpiooiv Tig Kevrpikils NeoAaiog (27-7-06).

—Tlpondpevoe kovifg ouvedpidoews, €v T aiBovon Tig Evopiag
Ayiwv PagaiA, NikoAdou kai Eiprivng Athelstone, To0 EvopiakoD
SuppovAiov kai Tiig PrAoTTOK0L AdeAPdTTOG QO THS (28-7-06).

—Tlapexdbnoev eig ™y defimorv §id v Emionuov Trapou-
oiaov T ap&apévng ToOTO TS £€TOG AeiToupyiag TOD
£mavidpuBévtog AtroyeuvpaTtivod EAAnvikoD ZxolAeiov Tiig Evopiag
Ayiou MavTeAepovog Glenelg (29-7-06).

—EAeiTobpynoe kai ékApugev eig TAv lepdv Nadv Ayiov Avbpéou
Noarlunga kai éTéAece T6 £€Gunvov Mvnudouvov Tijg GEIPVAOTOU

"OAyas Aidmm (30-7-06).

—Tlpoéom Tijs EE06iov AkolovBiag ToD GeipvijoTou Baoreiouv

Kaméta €ig Tov lepév Nadv Mpogrirou HAioD Norwood (31-7-06).
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